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Vivekānanda opines that Vedānta has the potential to become   the future religion of 
mankind, not in the denominational sense   but in the spiritual sense. 
Vedānta advocates the fullest development of all aspects of the   human personality; and, 
these should be in perfect harmony with one   another so as to manifest the divinity that is 
already in everyone. 

Over the last 1300 years, the Vedāntic literature has grown not   only in quantity but 
also in quality and finesse, nourished by men   of gigantic intellects, infinite compassion 
and superhuman mysticism. 

In this small book, the lives and teachings of the three of the most   well-known 
ācāryasś mainly responsible for the three major   schools of Vedāntaśhave been given so 
that the readers may get   not only the basic information but also some inspiration for life. 
Vivekānanda declared more than a hundred years ago, ‘Each is great   in his own place!' 
It is this spirit that permeates this booklet. All the three ācāryas   are polished jewels in the 
crown of Vedānta. If only the readers   can develop equal understanding and reverence for 
all of them, the   author feels gratified. 

Swami Harshananda 
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Key to TraKey to TraKey to TraKey to Transliteration and Pronunciation nsliteration and Pronunciation nsliteration and Pronunciation nsliteration and Pronunciation ––––    sounds likesounds likesounds likesounds like    
अ, a-o in son,    ठ ṭh-th in ant-hill 
आ , ā-a in master,    ड ḍ-d in den 
इ i-i in if,     ढ ḍh-dh in godhood 
ई ī-ee in feel,    ण ṇ-n in under 
उ u-u in full,     त t-t in French 
ऊ ū-oo in boot, थ   थ th-th in thumb 
ऋ ṛ-somewhat between r and ri,  द d-th in then 
     ध dh-the in breathe 
ए e-ay in May,    न n-n in not 
ऐ ai-y in my,     प p-p in pen 
ओ o-o in oh,     फ ph-ph in loop-hole 
औ au-ow in now,    ब b-b in bag 
क k-k in keen,    भ bh-bh in abhor 
ख kh-ckh in blockhead,   म m-m in mother 
ग g-g (hard) in go,    य y-y in yard 
घ gh-gh in log-hut,    र r-r in run 
ङ ṅ-ng in singer,    ल l-l in luck 
च c-ch in chain,    व v-v in avert 
छ ch-chh in catch him,   श ś-sh in reich (German) 
ज j-j in judge,    ष ṣ-sh in show 
झ jh-dgeh in hedgehog,   स s-in sun 
ञ ñ-n (somewhat) as in French,, ह h-in hot 
ट ṭ-t in ten, 
 ॰ ṁ-m in sum,    :ḥ-h in half 
 
 
 
 
 
 
 
 
 



Śrī ŚaŚrī ŚaŚrī ŚaŚrī Śaṅṅṅṅkarācāryakarācāryakarācāryakarācārya    
Śaṅkara (A. D. 788-820) 
IntroductionIntroductionIntroductionIntroduction    

When dharma (righteousness) abandons its followers because they have   ignored 
it or distorted it, and, adharma (villainy) quickly fills   its place, masquerading, perhaps, as 
a better substitute, God is obliged   to intervene! ( vide Bhagavadgītā 4.7, 8) He may do so 
either   by directly descending to this earth as an avatāra (incarnation)   or by infilling 
certain chosen persons to accomplish his task of restoring   the balance in favour of the 
former. 

During the period preceding the advent of Śaṅkara (also known   as Śaṅkarācārya), 
the Sanātanadharma (the Ancient   and Eternal Religion, now commonly known as 
Hinduism) based on the   Vedas, was facing stiff opposition from several quarters. 

Buddhism with its śūnyavāda (nihilism), Jainism with its śyādvāda   or 
anekāntavāda (which states that a thing can be described   in several ways, thus leading 
to greater confusion), Cārvāka   schools (materialism that denied the existence of all non-
temporal   objects), the Kāpālika and the Vāmācāra cults   which propagated unethical and 
abominable practices in the name of   religionśeveryone of these was trying to shake its 
foundation. 

It was at such a critical period of the Vedic religion, which badly needed a true and 
staunch follower to restore it to its former glory, that Śaṅkara was born. 
 
Life in BriefLife in BriefLife in BriefLife in Brief    

Any attempt to portray the life of Śaṅkara runs into two genuine   difficulties. Firstly, 
the available material is too meagre to fix   his date. Secondly, the traditional biographies 
(all in Sanskrit)   are so full of miracles attributed to him that it is difficult to   accept them or 
explain them in any logical way. 

Though almost all biographies agree that Śaṅkara lived just for 32 years, the year of 
his birth varies from 508  B. C.   up to  A. D. 788. The most widely accepted year is  A. D.   
788. However some scholars push it back to  A. D. 684 also. 

About 21 works that generally go by the name Śaṅkaravijaya   or Śaṅkaradigvijaya 
dealing with Śaṅkara's life   in detail, have so far been discovered. Out of these, the ones 
by   Ānandagiri ( Śaṅkaravijaya ) and by Mādhava-Vidyāraṇya   ( Śaṅkaradigvijaya ) are 
considered more authoritative and   widely accepted. 
 



Śaṅkara's life as given in these texts may now be summarised as follows: 
Śivaguru and Āryāmbā were a deeply pious couple belonging   to the well-known 

Nambūdiri caste, living in Kālaḍī   (or Kālaṭī) (the modern town of Kalady in the Kerala 
State) situated on the bank of the river Pūrṇā. This childless   couple got Śaṅkara as their 
son after much prayer and supplication to Lord Śiva of Vṛṣabhācala (a hillock near Kalaḍī, 
the deity being known as Candramoulīśvara). 

As indicated by the Lord, the boy would become an omniscient spiritual   giant, but 
his life would be of short duration. 

Śaṅkara was extraordinarily brilliant and mastered all the   śāstras (scriptural and 
other treatises) taught to him even at a young age. 

Unfortunately, father Śivaguru died soon, leaving Śaṅkara   entirely to the care of 
his mother Āryāmbā. 

Being indrawn by temperament and having realised the transitory nature  of the 
world, through the direct experience of the death of his father,  Śaṅkara decided to 
embrace saṁnyāsa (monastic life).  The only impediment in the path was the mother's 
love and attachment,  and the need to take her permission! 

By a quirk of destiny, this came about sooner than expected. One day  when he 
was taking bath in the river Pūrṇā, a big crocodile   caught him. As he was struggling for 
life, and finding that he was   waging a losing battle, he appealed to his wailing mother who 
was   standing on the bank, to give him permission to take saṁnyāsa   mentally and die in 
peace. She had no alternative but to oblige. However,   the crocodile left him as 
mysteriously as it had caught him. As per   the scriptural injunctions, he now had to take 
formal saṁnyāsa.   Most unwillingly the mother gave him the permission to do so, but   
with a rider that he should be by her bedside at the time of her death. 

He was just eight years at that time! Having heard that Govindabhagavatpāda,   a 
very great monk (considered as an avatāra or incarnation of   the Great Serpent, Ādiśeṣa) 
was living on the bank of the river   Narmadā in a cave, Śaṅkara hurried there. The great 
teacher   too was eagerly awaiting this extraordinary disciple whose arrival   he had 
already known through his yogic vision. 

After a vigorous training spread over three years Śaṅkara   was commanded to go 
to Kāśī, the heart of all learnings sacred and secular. 
As he settled down in Kāśī for some time, preaching his doctrine   of Advaita Vedānta, he 
gathered a number of disciples, among whom   Sanandanaślater well-known as 
Padmapāda, one of the four chief   disciples was one. 



A strange encounter here with an untouchableśwho was none other than   Lord 
Viśva-nātha (Śiva) himselfś removed the last vestige   of ignorance from his mind, making 
him a perfect being and a perfect   teacher. 

As directed by Śiva, Śaṅkara proceeded to Badarīnātha,   the famous pilgrimage 
centre in the Himālayas, where he renovated   the old temple of Nārāyaṇa, instituted 
proper modes of ritualistic worship and then started   writing his (now celebrated) 
commentary on the Brahmasūtras .   This is said to have been fully approved and 
appreciated by its original   author, the sage Vyāsa himself. 

Later on, he moved towards South India, vanquishing and converting   many a 
scholar, among whom the greatest was Maṇḍana Miśra.   According to some of the 
traditional biographers, it was this Maṇḍana   Miśra who became the saṁnyāsin 
Sureśvara, though quite a few   scholars do not subscribe to this view. 
Among those who were converted to Vedic modes of life and worship were the Kāpālikas 
of Śrīśaila (now in Andhra Pradesh)   and the Gāṇapatyas of Gokarṇa (in Karnataka), both 
of   whom were following some abominable practices. 

It was again during this sojourn that he added two more distinguished   saṁnyāsin 
disciples to his retinue, Hastāmalaka and Toṭaka. 

Meanwhile, he learnt that his mother was on her deathbed, hurried   to her and gave 
her a vision of Lord Viṣṇu before she passed   away. He also personally cremated her 
body much to the chagrin of   the local residents and relatives who were against him. 
During this period, Padmapāda irretrievably lost the manuscript   of his gloss on the 
commentary of Śaṅkara on the Brahmasūtras . However, Śaṅkara redeemed from 
memory that part of it which   had been read out to him earlier by Padmapāda himself. 
(This unfinished work is now known as Pañcapādikā and has been printed.) 

After completing the successful tour of the South, Śaṅkara   now journeyed to the 
north right upto Kāśmīra (Kashmir), vanquished   all the scholars and occupied the 
Sarvajñapīṭha, the seat   meant for the greatest scholar, in the temple of Sarasvatī, the   
goddess of learning. 

During his sojourn round the country, Śaṅkara had established four Maṭhas or   
monasteries in the four cardinal points and had anointed his four chief disciples as their 
heads, to carry on his work even after his   demise, thus creating a great monastic 
tradition. 
The following table gives the details: 

1. Śāradā Maṭha, Śṛṅgerī, Sureśvara 



2. Kālikā Maṭha, Dvārakā, Hastāmalaka 
3. Jyotirmaṭha, Badarī, Toṭaka 
4. Govardhana Maṭha, Purī, Padmapāda 

  By this time he had firmly re-established the Vedic religion by   his written works, 
vigorous propaganda of its principles and leaving   behind him a band of illustrious disci- 
ples as also religious (monastic)   institutions. 

He is said to have entered into a cave in the Himālayas near Badarīśknown as the 
Dattātreyaguhāśand disappeared for ever. 

According to another version current even now, Śaṅkara is   said to have 
established another Maṭha at Kāñcīpuram   (in Tamil Nadu) (called Kāmakoṭipīṭha) and 
lived there   for the rest of his life until his demise, which also took place there   only. The 
controversy regarding this has not yet been resolved due   to the non-availability of 
clinching evidence. 
His WorksHis WorksHis WorksHis Works    

Śaṅkara was a prolific writer. He has left behind him a voluminous   literature which 
can be categorised into three groups: Bhāṣyas;   Prakaraṇas; and, Stotras. 

Bhāṣyas are his erudite expositions of the basic works on   Vedānta philosophy and 
Hindu religion. Apart from the ten Upaniṣads,   the Brahamasūtras and the Bhagavadgītā 
(collectively   called the prasthānatraya), he has written bhāṣyas on   the 
Viṣṇusahasranāma ( vide Mahābhārata , Anuśāsanparva ,   ch. 149), the Sanatsujātīya ( 
Udyogaparva , ch. 40-45) and   the Lalitātriśatī also. 

As regards the prakaraṇas which are simple treatises on Advaita   Vedānta, quite a 
large number of them have been attributed to   him. Of them, the following works are 
popular: Aparokṣānubhūti ,   —í tmabodha , Laghuvākya-vṛtti , Upadeśasāhasrī ,   
Vākyavṛtti and Viveka-cūdāmaṇi  

A very large number of stotras or hymns, on almost all the well-known   deities of 
the Hindus, are ascribed to him. It is rather difficult   to segregate a few and declare that 
they are definitely his. However,   the following stotras are definitely his compositions 
according to   scholars seasoned in Śaṅkara's style of writing as also other   available 
evidence: —í nandalaharī , Bhajagovindastotra , Dakṣiṇā-mūrtyaṣṭaka ,   Daśaślokī , 
Gopālāṣṭaka , Hari-mīḍestotra, Manīṣāpañcaka,—Śivabhujaṅga- prayāta ,   
Sopānapañcaka and Viṣṇuṣaṭpadī . 

Apart from these, two works on tantra ś the Prapañcasāra   and the 
Saundaryalaharī—á are also attributed to him. 



His PhilosophyHis PhilosophyHis PhilosophyHis Philosophy    
Śaṅkara being the greatest propagator of Advaita Vedānta,   holds the view that the 

basic truth or reality behind this universe   of multiplicity, of myriad names and forms, is 
one and one only, a-dvaita,   the one without a second. This reality called Brahman, 
appears as   the many due to the peculiar, indefinable, factor called māyā.   Just as 
semidarkness hides the real nature of a rope (lying on the   road) as rope and projects in it 
a snake (as it appears to us then)   which is not there, so also māyā hides the true nature 
of   Brahman (as Sat-Cit-Ānanda, existence-consciousness-bliss) and projects   on that 
base, this manifold universe. Even as a bright light reveals   the rope as rope, dispelling 
the snake-appearance, thereby removing   all fear, in the same way, jñāna or right 
knowledge removes   the illusion brought about by māyā. 

Though Śaṅkara has not defined and explained māyā in detail, he has given 
enough indications in his writings that it   acts like an existing positive force (bhāvarūpa) 
but disappears mysteriously once it is neutralised by jñāna (knowledge or direct 
experience). 
      Once this basic standpoint that this multiple universe   is a projection of māyā on 
Brahman is accepted, Śaṅkara   is prepared to give it a greater degree of reality (called 
vyāvahārikasattā   or empirical reality), because, then only the reverse process of 
attenuating   and eliminating it is possible. Otherwise the whole structure of sādhanā   
based on this empirical reality collapses! 
      It is at this secondary level (of empirical reality) that Śaṅkara   concedes the 
process of creation of the world as given in the Upaniṣads,   the multiplicity and limited 
nature of the jīvas (bound souls),   Īśvara (God, Brahman in the garb of the Creator) as 
responsible for   the creation, sustenance and dissolution of the world and the entire   
process of sādhanā by the jīvas to regain their lost (essential)   nature. 
      As a corollary, Śaṅkara also acknowledges that māyā   has its individual 
counterpart, generally called avidyā or ajñāna   (ignorance, nescience). It is this avidyā 
that makes a jīva   (the individual) feel identified with the body-mind, complex, see   the 
external world of duality, feel attraction or repulsion towards   its objects, work to get what 
he wants, thus getting into the bondage   of the cycle of births and deaths. 
      Once this jīva is awakened and takes to the path of sādhanā   and realises his true 
nature as sat-cit-ānanda, the ātman   the Self or the soul), his avidyā is totally dispelled. 
      The body may continue to function for some time due to prārabdha   karma. When it 
falls, he is fully liberated, being merged in Brahman,   never to be born again. 



      The individual who realises his ātman-nature and continues   to live in the 
embodied state till the prārabdha expires, is called   a jīvanmukta (‘the liberated, even 
while living'). In this state   his subjective reactions to the world have totally changed 
though   he continues to see the world as before. The man, who has discovered   the rope 
as rope in good light, will continue to see it as a snake   in semidarkness, since the cause 
of the illusion is outside himself.   However, his personal reaction to it has totally changed 
from one   of fear to that of indifference or even amusement. 
 
EpilogueEpilogueEpilogueEpilogue 

If Śaṅkara is fondly remembered even todayśtwelve centuries   after his 
adventśboth by the intellectual classes and the simple massesśit   is not a little due to his 
all-round personality. His bhāṣyas   and prakaraṇas have enriched the knowledge of the 
former. His   stotras on various deities commonly worshipped by the latter, have   infilled 
them with devotion. The various miracles he is said to have   performedślike the raining of 
golden myrobalans in the house of the   poor lady or changing the course of the Pūrṇā 
river to   facilitate bathing by his aged motherśrestored faith in the power   of tapas 
(austerity) and divine grace in the minds of the sceptics.   By putting a stop to the bizarre 
practices that were being carried   out in the name of religion by certain sects and cults, 
and converting   their votaries to purer ways of life, he saved them and the society   too. 
His convincing victories over the non-Vedic and anti-Vedic religions   restored the Vedic 
religion to its pristine glory. The reorganisation   of Hindu monasticism made it more 
people-oriented through his direction,   viz., pravāsa (touring) and pracāra (preaching). 
Finally, his tender affection towards his lonely mother and the filial   duty he discharged 
(fulfilling his promise) towards her during her   last moments, speaks volumes of the 
intensely human aspect of his   personality. 

He did all these things and much more, never for a moment lowering   his own 
dignity of demeanor or slipping from the sublime heights of   monastic life. 
Only an avatārapuruṣa (an incarnation of God) can accomplish   such feats. 
 
 
 
 
 
 



Śrī RāmŚrī RāmŚrī RāmŚrī Rāmānujācāryaānujācāryaānujācāryaānujācārya    
RāmānujaRāmānujaRāmānujaRāmānuja    (A. D. 1017-1137) 
IntroductionIntroductionIntroductionIntroduction    

India seems to have a special knack of producing great saints almost   on a ‘made 
to order' basis, as per the needs of the times. 
When Śaṅkara's ( A. D. 788-820) Advaita Vedānta   was being misinterpretated and 
misused, there was a great need to   restore the balance between true jñāna (spiritual 
wisdom)   and genuine bhakti (devotion to God sans sentimentalism). It was during   this 
critical period that Rāmānuja's advent took place. 
    Life in BriefLife in BriefLife in BriefLife in Brief    

Rāmānuja (considered by his followers as a reincarnation of   Lakṣmaṇa, the 
younger brother of Rāma) was born as the   son of Āsūri Keśava Dīkṣita and Kāntimatī at 
Śrīperumbu-dūr,   48 kms. (30 miles) to the south-west of Madras or Chennai, the present   
capital of Tamil Nadu. 

Endowed with a sharp intellect and a prodigious memory, he was well-educated   
even at a young age. 

Keśava Dīkṣita got him married at the age of sixteen, as was   the custom during 
those days. Soon after this, Keśava Dīkṣita   passed away, plunging the whole family in 
grief. 

Partly to forget the grief of bereavement, but mainly for the higher   education of 
Rāmānuja, the family now shifted to the well-known   town of Kāñcīpuram. Rāmānuja now 
started his higher   studies under Yādavaprakāśa, a Vedāntic scholar of repute   during 
those days. 

Yādavaprakāśa's leanings towards dry monism, bereft of   devotion to a Personal 
God, soon brought him into intellectual conflicts   with Rāmānuja whose genius and deeply 
devotional temperament   could not be countered by him. After a few unfortunate incidents 
and   encounters, Rāmānuja had to leave him for good. 

Meanwhile Rāmānuja's name had become so well-known that Yāmunācārya,   the 
chief pontiff of the Śrīvaiṣṇava (a sect of Vaiṣṇavas   or worshippers of Viṣṇu) monastery 
at Śrīraṅgam   (a famous temple town on the bank of the river Kāverī in Tamil   Nadu) had 
decided to take him as his successor. However, he died before   he could carry out his 
wish. It so happened that Rāmānuja   reached the burial ground before the body was 
consigned to the earth,   but found three fingers of his right hand clenched. Learning of the   
dead-saint's last desiresśthree in number and unfulfilled during his   lifetimeśhe openly 



promised before the gathering of mourners to fulfil   all of them. And lo! the three fingers 
opened out! 
The following were those promises: 

1.Remaining in the Vaiṣṇava fold, I shall arrange for   a commentary to be written 
on the Tiruvāymoḷi of Nammāḷvār. 

2. I shall write a commentary on the Brahmasūtras of Bādarāyaṇa. 
3. In honour of the great sage Parāśara who wrote the Viṣṇupurāṇa ,   I shall leave 

behind a great Vaiṣṇava by that name. 
Rāmānuja had been in close touch with Kāñcīpūrṇa,   a great devotee of God, 

whose company he often sought and felt inspired.   However, since he belonged to the 
śūdra caste, Rāmānuja's   wife Rakṣāmbāḷ treated him with disdain. This, as   also other 
incidents that revealed his wife's innate incapacity to   rise to the higher levels of his own 
psychological make-up, made Rāmānuja   renounce the world and take saṁnyāsa 
(monastic orders) at   Kāñcī-puram in front of the temple of Varadarāja (Viṣṇu),   assuming 
the new name ‘Yatirāja'. 

He then retired to Śrīraṅgam, settled down there and studied   many Vaiṣṇava texts 
under the guidance of an outstanding scholar   of those times, Mahāpūrṇa. He also 
received the sacred   aṣṭākṣarīmantra (eight-syllabled mantra of Nārāyaṇa)   from the 
great saint Goṣṭhīpūrṇa who also forbade   him from revealing it to any one else. Strangely 
enough, the very   first act of Rāmānuja was to announce it loudly to one and   all from the 
tower of a way-side temple, much to the chagrin of his   guru Goṣṭhīpūrṇa. When 
Rāmānuja confessed   his ‘guilt' but explained that he was prepared to go to hell because   
of this sacrilegious act, if the listeners of the mantra would instantly   be liberated, the guru 
was dumb-founded and fell at his feet ! 

At the command of God (Raṅganātha) Rāmānuja took over   the management of 
the temple of Śrīraṅgam and reorganised   it very efficiently. This raised the animosity of 
some priests who   had their own axes to grind. However, all their machinations to harm   
him were set at naught by divine grace. 
During his long stay at Śrīraṅgam, Rāmānuja was   able to win many disciples, quite a few 
of whom were weaned away from   other schools and sects, to Vaiṣṇavism. 
He also trained in his maṭha (monastery) seventy four pious householders   to become 
family gurus to the general run of devotees and followers. 

As promised before the dead-body of Yāmunācārya, Rāmānuja   wrote the 
Śrībhāṣya , a detailed commentary on the   Brahmasūtras (or  Vedāntasūtras ) of 



Bādarāyaṇa (Vyāsa)   according to theistic (Vaiṣṇavite) philosophy, now well-known   as 
Viśiṣṭādvaita. For this he had to travel all the way   to Kāśmīra where the only manuscript 
of a famous ancient commentary   by the sage Bodhāyana was available and which 
formed the basis   for his work. He was lucky to get its help. 

He thus fulfilled the most important of the three promises he had   given to the soul 
of Yāmunācārya. 

He had already fulfilled the first promise by his discourses on the   Tiruvāymoḷi of 
Nammāḷvār and by giving the Divyapraban-dhams   a status equal to that of the Sanskrit 
scriptures. 

As regards the third, it was fulfilled by giving the name Parāśarabhaṭṭa,   to the son 
of his prominent disciple Kūreśa and urge him to write   a bhāṣya or commentary on the 
well-known hymn of Viṣṇu,   the Viṣṇusahasra-nāma , thereby perpetuating the memory   
of the great sage Parāśara (father of Vedavyāsa and composer   of the Viṣṇupurāṇa ). 
During his stay at Śrīraṅgam in Tamil Nadu, Rāmānuja   had to face the wrath of the 
fanatical Śaiva king Kulottuṅga.   To escape from him, Rāmānuja migrated to Melkoṭe near   
the city of Mysore where he, later on, built a nice temple of Viṣṇu   (known as 
Celuvanārāyaṇa or Śelvapiḷḷai).   Since the people of the depressed castes had helped him 
to recover   the original (ancient) image buried under a mound, which he later   established 
in the temple, he gave them the privilege of entering   the temple for a vision of the Lord, 
for three days every year. This   was a revolutionary step for those days of rabid casteism. 
Before he returned to Śrīraṅgam after the demise of Kulottuṅga,   an image of his was 
installed in the Melkoṭe temple premises,   with his consent. A similar image was also 
installed at Śrīperumbudūr,   his birth place. 

He spent his last days at Śrīraṅgam itself and passed   away peacefully during the 
month of Māgha (January-February) in    A. D. 1137. 

The greatest contribution of Rāmānuja was to preach and establish   a religio-
philosophical system that gave equal importance to jñāna   (knowledge) and bhakti 
(devotion). 
    
His WorksHis WorksHis WorksHis Works    

Rāmānuja wrote (in Sanskrit) eight works in all, of which   the Śrībhāṣya was the 
magnum opus. 

The other seven are: Vedārtha Saṅgraha (a compendium of   important statements 
from the major Upaniṣads with his own interpretation,   according to the Viśiṣṭādvaita 



school); Vedāntadīpa   and Vedāntasāra (abridged commentaries on the Vedāntasūtras   
or the Brahma-sūtras ); Gītābhāṣya ; Nityagrantha   dealing with the daily rituals and 
devotional practices for his followers;   the three hymnal works in prose, known as the 
Gadyatraya . 

The three components of the Gadyatraya are: Śaraṇāgatigadya   (dealing with the 
greatness of self-surrender); Śrīraṅgagadya   (prayer to God to accept him as his eternal 
servant); Vaikuṇṭhagadya   (a description of Vaikuṇṭha, the world of Viṣṇu). 
Rāmānuja's great contribution lies in his bringing together   the Vedic ideology and 
methodology rooted in the Sanskrit scriptural   texts and the purely devotional heritage of 
the Āḷvārs thus   creating what is now called the ‘Ubhaya-Vedānta,' ‘Vedānta   based on 
two traditions'. 
HiHiHiHis Philosophys Philosophys Philosophys Philosophy    

The Vedānta system of Rāmānuja is known as the Viśiṣṭādvaita   Darśana. It is 
advaita or monism but viśiṣṭa or qualified.   According to him Brahman (God, the Absolute) 
is the highest and independent reality. Acit (insentient   nature, also known as prakṛti) and 
cit (the conscious beings,   the jīvas or individual souls) are also eternal realities but   
dependent on Brahman who includes them and also transcends them. 
Brahman is the Supreme Person (Sarveś-vara) endowed with infinite   auspicious 
qualities. He is responsible for sṛṣṭi (creation),   sthiti (maintenance) and pralaya 
(dissolution) of this world. 

The jīvas are atomic in size and infinite in number. They are   different from the 
body and possess consciousness as an attribute. 
The aspirants desirous of attaining mukti or liberation must start   with the performance of 
prescribed karmas or duties. This leads to   the purification of their minds making them fit 
to tread the spiritual   path of jñāna (knowledge) and bhakti (devotion), including   prapatti 
(self-surrender). 

Acit is the insentient matter, the matrix of the world, out of which   the physical 
universe is created. 

The liberated jīvas live in Paramapada or Vaikuṇṭha, the   special abode of the Lord 
Nārāyaṇa, with divine bodies,   eternally enjoying his company. They will never again 
return to this   mundane existence. 
    
    EpilogueEpilogueEpilogueEpilogue    

Jñāna (knowledge) without bhakti (devotion) can degenerate   into dry 



intellectualism. Bhakti without jñāna can lapse into   sentimentalism. By advocating a 
balanced combination of both, Rāmānuja   raised Vedānta to sublime levels. 
By according an equal status to the Tamiḷ works of the Āḷvārs   he has shown that in true 
religion spiritual content is primary whereas   the languageśeven if it is the devabhāṣā, the 
‘language   of the gods'śis of secondary importance. 

This is an original contribution to the continuous progress of Hinduism. 
 
Śrī MadhvācāryaŚrī MadhvācāryaŚrī MadhvācāryaŚrī Madhvācārya    
MadhvaMadhvaMadhvaMadhva (A. D. 1238-1317) 
IntroductionIntroductionIntroductionIntroduction    

‘Too much is too bad!'śis a popular saying. Excessive intellectualism   can lead to a 
dryness of the heart. Exuberant emotionalism, on the   other hand, can generate 
superstition and fanaticism. It was given   to Madhvaśalso known as Pūrṇaprajña and 
Ānandatīrthaśto   strike a delicate balance between these two extreme positions in Indian   
philosophy as also in the society of his times. 

The most authentic source of his life is the famous work Madhvavijaya   in Sanskrit 
by Nārāyaṇa Paṇḍita ( A. D.   1287-1350) who was a junior contemporary of the ācārya 
himself.   He was the son of Trivikrama Paṇḍita who was an advaitin first,   but was 
converted to dvaitism by the ācārya. 

According to the dvaita tradition, Madhva was an incarnation of Mukhyaprāṇa   
(same as Hiraṇyagarbha, also known as Vāyu and Sūtrātman,   an emanation of Lord 
Viṣṇu), who had incarnated earlier as   Māruti (Hanumān) and Bhīma (the middle one 
among the Pāṇdava   brothers). 
    Life in BriefLife in BriefLife in BriefLife in Brief    

He was born in  A. D. 1238 as the son of Madhyageha Bhaṭṭa   at the village Pājaka 
or Pājakakṣetra, in the State of   Karnataka, near the city of Mangalore. He was given the 
name ‘Vāsudeva'   during the nāmakaraṇa (naming) ceremony. Even as a child he   
exhibited many miraculous powers like clinging to the tail of a bull   which was grazing in 
bushy fields, for several hours, converting tamarind   seeds into gold and giving them to 
the person to whom his own father   was indebted, thus discharging him from his debt, 
spending several   days in the Nārāyaṇa temple in the forest of Kaḍuvūr   all alone, 
correcting a brāhmaṇa pundit who was reciting the   purāṇas wrongly and so on. 
After his upanayana, he was put under the care of a preceptor. However,   Vāsudeva 
spent most of the time in manly sports like running,   wrestling and swimming rather than 



attending the classes. When the   teacher objected, he showed him that he knew all that 
was taught and   also where the teacher was wrong! 

At the age of sixteen Vāsudeva took saṁnyāsa dīkṣā (monastic vows) from   
Acyuta-prekṣa, the pontiff of a monastery at Kāre near the   modern town of Uḍupi. He 
was given the new name ‘Pūrṇaprajña'. 
The new ascetic began to receive instructions in the doctrines of   Advaita Vedānta 
according to the famous work Iṣṭasiddhi   of Vimuktātman (10th century  A. D. ). However, 
serious   differences cropped up between the teacher and the disciple very soon.   Being 
astounded by the sharp memory and remarkable scholarship of   the disciple, 
Acyutaprekṣa gave him another name ‘Ānandatīrtha'   and also made him the pontiff of his 
monastery. ‘Madhva or Madhvācārya'   seems to be a synonym of his real name. However 
it is this name that   seems to have become more common and popular. 
During the next few years, Madhva battled with many a scholarśmost   of whom were 
arrogant due to their learningśdefeated them and converted   them to his own views. 
He then undertook a pilgrimage of South India. Along with visiting   the holy places he also 
utilised this opportunity for spreading his   views on the basic texts of Vedānta. At one of 
the meetings during   this tour, he was challenged by some scholars to explain the 
scriptures.   Madhva by the dint of his scholarship and eloquence showed that each   
Vedic sūkta had three meanings, the Mahābhārata ten,   and that each name of the 
Viṣṇusahasra-nāma had a hundred! 

The confrontation with the scholars of various schools like those   of Śaṅkara ( A. D. 
788-820) and Rāmānuja ( A. D.   1017-1137) convinced him now, of the need to found a 
new school of   thought of Vedānta. During his next trip to North India, he is   said to have 
visited the famous place of pilgrimage, Badarī. There,   he proceeded to the inaccessible 
regions of upper Badarī, met   Vedavyāsa who lived there with his disciples, invisible to the   
ordinary run of humanity, and, received his instruction about the   true meaning of the 
Brahmasūtras as also the Mahābhārata   and the Pāñcarātra Āgamas , all of which were 
composed   by him to establish the glory of Nārāyaṇa. He then wrote   his commentary on 
the Brahmasūtras and travelled back to South   India. 

During this second sojourn in this part of the country, he won over   two great 
scholarsś Śobhana Bhaṭṭa of the Godāvarī   region and Svāmi Śāstri from Kaliṅgaśand 
gave them   saṁnyāsa. They were renamed Padmanābha Tīrtha and   Narahari Tīrtha. 
They, later on, wrote commentaries on Madhva's   works. 
It was at this time that Acyutaprekṣa (his guru) became the disciple   of this illustrious 



disciple. 
During the period of his stay at Uḍupi, he discovered the image   of Śrī Kṛṣṇa which 

was imbedded in a huge lump   of mud (called gopīcandana). He got it washed in a nearby 
lake   and himself carried it to his monastery. It was during this procession   that he 
composed, out of divine inspiration, the now well-known Dvādaśastotra ,   twelve stanzas 
on Lord Vāsudeva (or Śrī Kṛṣṇa).   As per this hymn, this image had been prepared by the 
divine architect   and sculptor Viśvakarma and that it had been worshipped by the gopīs   
of Vṛndāvana as also the queen Rukmiṇī. 

During this period of stay at Uḍupi, he reformed the ways of sacrificial   rites, 
introduced the use of animal forms made of a paste of black   gram powder and ghee 
instead of real animals and included them in   devotional disciplines. 
He went on a second pilgrimage to Badarī during which trip, performed   many more 
miracles like casting a spell on a Turkish Muslim chieftain,   routing bands of thieves and 
robbers, walking effortlessly on the   water of the river Gaṅgā and throwing away a huge 
tiger that   tried to attack his party. He is also said to have shown the gadā   (mace) which 
he had used in his previous incarnation as Bhīma. 

The various miracles attributed to him in the traditional biography   (the 
Madhvavijaya ) may be taken to show that the ācārya   was a giant both physically and 
intellectually as also in yogic powers. 

When he was staying at Uḍupi the manuscripts of his works were   stolen by rival 
scholars but were recovered in a miraculous way. 

It was during this period that he won over a great scholarśTrivikrama   Paṇḍitaśafter 
defeating him in a long fought battle of wit   and scholarship. At his command, Trivikrama 
later wrote an elaborate   explanatory commentary on the Brahmasūtrabhāṣya of his   
guru. 

Since he was very particular that the worship of Lord Kṛṣṇa   in the temple he had 
established at Uḍupi should go on smoothly   and unhindered, he gave that responsibility 
to his eight saṁnyāsin   disciples. They established their maṭhas or monasteries round   
the temple and took turns to shoulder that responsibility, each of   the pontiffs getting a 
two-year term. These eight maṭhas known   as ‘Aṣṭamaṭhas', are Adamāru Maṭha, 
Kāṇiyūru   Maṭha, Kṛṣṇāpura Maṭha, Palimāru Maṭha,   Pejāvara Maṭha, Puttige Maṭha, 
Śīrūru Maṭha and   Sode Maṭha. The first pontiffs of these Maṭhas, respectively,   were: 
Narasiṁhatīrtha, Vāmana-tīrtha,  Janārdanatīrtha,  Hṛṣīkeśatīrtha,   Akṣobhyatīrtha, 
Upendratīrtha, Rāmatīrtha and   Viṣṇutīrtha. 



Having intuitively felt that he had finished his work, Madhva is said   to have 
mysteriously disappeared from his seat, while teaching the   Aitareya Upaniṣad to his 
disciples, leaving a big heap of flowers   on it. 
    PersonalityPersonalityPersonalityPersonality    

As regards the personality of Madhva, the Madhvavijaya describes   him as very 
strong with handsome features. He was endowed with a photographic   memory, 
astounding scholarship and a powerful oratory. His voice was   sonorous and suited the 
chanting of Vedic and other mantras. 
    
    His WorksHis WorksHis WorksHis Works    

A vast body of 37 works is attributed to him. Only a few of the more   important ones 
may be mentioned here: 
Bhāṣyas on all the ten well-known Upa-niṣads; Bhagavadgītābhāṣya ;   Bhagavadgītā- 
tātparyanirṇaya ; Brahmasūtrabhāṣya ;   Aṇu-bhāṣya on the Brahmasūtras ; 
Anuvyākhyāna ,   also on the same work; Māyāvādakhaṇḍana ; Viṣṇutattvavinirṇaya ;   
Sadācārasmṛti ; Yati-praṇavakalpa ; Mahābhāratatātparyanirṇaya ;   Dvādaśastotra and 
Ṛgvedabhāṣya (first maṇḍala's   forty sūktas only). 
 The PhilosophyThe PhilosophyThe PhilosophyThe Philosophy    

Madhva advocated dualism and realism. His philosophy accepts pañcabhedas   or 
five kinds of bhedas (differences) which are real and permanent.   They are: Īśvara or God 
is different from the jīvas or souls;   he is also different from the jaḍa (insentient nature, 
prakṛti);   the various jīvas are different from one another; the jīvas   are different from the 
jaḍa; the various objects which are jaḍa,   are also different from one another. 
He accepts God, called Nārāyaṇa or Viṣṇu or Śrīhari, as the Supreme Reality and the 
others as dependent realities. Mukti or liberation, which is regaining one's blissful nature, 
can be got only through bhakti or devotion to God. 
 
    EpilogueEpilogueEpilogueEpilogue    

The illustrious successors of Madhva like Jayatīrtha (circa A. D. 1250) and 
Vyāsarāya ( A. D. 1478-1539) as  also Rāghavendratīrtha ( A. D. 1595-1671) have kept up 
the   Dvaita Vedānta philosophy alive. The saints of the Dāsakūṭa   have nourished the 
tradition of bhakti or devotion to God as Kṛṣṇa   (Nārāyaṇa or Viṣṇu). 
The contribution of Madhva to Hindu philosophy and to the cult of bhakti is remarkable. 


